With Shabbat falling out on erev Pesach, we have some extra
time this year to prepare for the Seder. Below you will find a shiur that
discusses the various drashot that we recite in the Arami Oved Avi -
the key section of Magid - where we fulfill our obligation of "sipur
Yetziat Mitzraim".

In our 'Guide to Magid' shiur sent earlier this week, we already
discussed why we quote specifically from Mirka Bikurim in Sefer
Devarim. In the following shiur, we follow this drasha, one drash at a
time, in attempt to understand why Chazal chose those specific
psukim, based on their context in Tanach. We also relate back to our
overall themes of how the Seder relates to "brit bein ha'btarim”
and 'Recognition of Destiny' vs. 'Expression of gratitude'.
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The Hebrew word pug - implies something out of one's own control (in
contrast to snw - implying unintentional and 7 - intentional). This drasha

dispels the notion that Yaakov & his children may have been lax in not returning
to Eretz Canaan after first going down to Egypt to survive the famine. Rather, the
true reason why Yaakov and is family did not return - was because of a Divine
command, given to Yaakov before his departure, that they must stay in Egypt to
become a nation there:
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As many commentators note, God in essence is telling Yaakov that "brit
bein ha'btarim" has begun (that's why he was worried - and that's why God
needed to reassure him). See Ramban on Breishit 46:1-5.
This basic theme of the temporary nature of Am Yisrael's dwelling in Egypt
continues in the next drasha::
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When Yaakov and his sons first meet Pharaoh, they explain how they
would much rather be in Canaan, however due to the famine, they have come
'temporarily' to live in Egypt, therefore they need a place in Egypt where they
continue to raise their sheep.

The next drasha follows the above theme of God's promise to Yaakov (on
his way down to Egypt) that he 'would become a great nation there' (Breishit
46:3). However, this time, instead of quoting from Breishit, we quote from Moshe

Rabeinu's speech in Sefer Devarim (10:22):
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To appreciate whey Chazal chose this quote, it is important to read the entire
context of these psukim in their source (this applies to just about every drasha in
the Haggada). Review Devarim 10:12-22, especially 10:17-19:
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Note how these psukim relate not only to the story of the Yetziat Mitzraim,
but also to its very purpose, for it teaches us that we serve God by emulating His
behavior - i.e. by bestowing kindness on strangers (as He does).

Note as well, how the final phrase "numerous - like the stars of the
heaven" relates back once again to "brit bein ha'btrarim" - as that phrase is first
found in God's promise to Avraham at that time (see Breishit 15:5 & context).
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This comment is focuses on our 'ethnic identity' in Egypt. In this context,
the word o'»¢n does not imply 'excellence’ but rather 'marked' or identified.
[Some earlier versions of this drasha have the word ynmon (like the word 2o - a

sign).] In other words, as we grew in number, we also carried a distinct identity.
[Chazal point to our keeping of unique customs of language, clothing, and
names.] This enabled Am Yisrael to develop a national identity, rather than
assimilate.
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Here we support this statement with psukim from the actual story of the
Exodus from Sefer Shmot. Note however how this pasuk uses the key Biblical
words of "127 112" to describe our growth.
Recall how these very same words are used in the context of "brit Milah"
(see Breishit 17:1-8) and "brit Sinai" (see Vayikra 26:3-12 in relation to Shmot
6:5-7) in the following quotes from Chumash:
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Again, we see how Chumash carefully chooses its words, as it describes
the story of the Exodus, to highlight how God is keeping his to His Divine plan, as
He had outlined to our forefathers in Sefer Breishit. Note again the key theme of
being chosen to serve/represent God : You will be My People, | will be your God.

In the next drasha we will quote from Yechezkel in a rather bizarre
manner:
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This drasha highlights how the the final word in this pasuk "2 " should be

understood a verb, and not an adjective. In other words, they multiplied and
became a great nation, and then continued to multiply!

Therefore, Chazal bring a proof from a pasuk in Yechezkel (16:6) that both
uses this word as a verb and relates to the story of the Exodus. However, if you
read the context in that entire chapter of Yechezkel (see/scan 16:1-50), you'll
note how critical the Navi is of Am Yisrael - and how this pasuk focuses not only
on how good God was to us, but also hints to how unloyal we were to Him. [Note
especially 16:49-50, where Yechezkel blames the destruction of Yerushalyaim on
our lack of 'social justice' - comparing our behavior to that of Sedom! Hopefully
the reader is already aware of the thematic parallels between God's punishment
of Sedom & Egypt - and how Am Yisrael was chosen to fix that type of behavior.]
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Even though this phrase is often translated [understood] as the 'Egyptians were

bad to us' - a more exact translation would be 'The Egyptians made us the bad
ones'. [Otherwise it should have said o™i 15 1P

Hence, the pasuk that Chazal quote (Shmot 1:10) is right on the mark, as
it describes how the Egyptians rationalized their oppression of the Jews. First,
they claimed that Am Yisrael may be planning to join forces with Egypt's enemies



(to form a 'fifth column') and possibly take over their country. To prevent this
possible takeover, it was necessary to enslave this 'dangerous people' (see
context in 1:7-11, and commentaries of Rashi & Ibn Ezra).

[Note how the pasuk quoted does not explain 'how they were bad to us',

rather how 'they made us the bad ones'.]
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In these two short drashot, we continue to tell the story of the Exodus by
quoting once again from Sefer Shmot (see 1:11-13).
Note however the textual parallels between these psukim and God's
original forecast at brit bein ha'btarim :
MY, DIND Y2IR-=OHN DY) 0ITAY 017 KD XIND TYIT 7D N2 YIN YT2,07287 KN N

"33 IMIRN ,0MIRA T2R NN DO7 D270 02 0N ORRIY 10D - DR 098 198 puva
Raamtorglia) u*-n'vm 5 DY bym JPYTY TR D '7mw~
ng InmMa Nk D’T_l'?;;; NI ,0NpRI N 077‘7;;5 YW INKRIY NNI - u’;v nR 'n ynwn
-APLT DR PIRY DR D7
DTIOR DT ORI 33 DR DTIOR R DRIY 10D PN TIT MW - A0 DR RN
Once again, we continue telling the story by quoting from Sefer Shmot, but now
we skip to the end of chapter 2 where Chumash explains WHY God answered
our crying out - because of His commitment to His Covenant with our forefathers
(see 2:23-25). In Chumash, note how these three psukim form their own
'parshia’ and serve as the segue between the story of our oppression and the
story of our redemption. [The story of the burning bush begins in chapter 3.]
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To better appreciate why the word 115ny may relate not onIy to the birth of
children, but also to the question of what is the point of all this hardship of rasing
children, see Kohelet 5:12 thru 6:7.
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Here we quote from a key pasuk in God's conversation with Moshe
Rabeinu at the burning bush, where He explains why the time has come to fulfill
His covenant. (see Shmot 3:9, and its fuller context in 3:6-10). Why specifically
this pasuk was chosen, over many others that include the word yn% - most
probably stems from the word nppx found in both psukim - note & compare:
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This opening drasha highlights how God Himself not only took us out of
Egypt, but that it was also He who had smitten the first born. The reason why
this drasha is necessary may stem from the possible misunderstanding of Shmot
12:23, where Moshe explains to Bnei Yisrael why they must put the blood on
their doorposts:

PNV DY DY) ,9IPYRD-DY DTD-NN NR),DIFR-NR N2 ;M2 1Y) A2
ANY D2N2-YN N2Y ,5PNYND 1N XY ,nnan-5y ,min? Nom,

This may imply that God is protecting [see Rashi on the word nooi ] the
house, and thus not allow the n'nwn - who may appear to be an angel - to smite
the first born. Instead, this drasha emphatically states that God Himself did
everything that evening, and the n'nwn doesn't refer to an angel, but rather to
the destructive process that is taking place in Egypt. [This interpretation of
n'nwn can be supported by a careful reading of Shmot 12:13.]
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It's rather interesting why specifically the plagues of aani1 a1 were chosen
to be the meaning of these two phrases. After all, the phrases of vyt nprn ™
N'101 are so common in Tanach, they could refer to almost anything. I'm pretty
sure that Chazal base this drasha on their understanding of the overall
framework of the Plagues as introduced first in Shmot 3:18-20 and afterward
when Moshe first encounters Pharaoh in Shmot 5:1-3. Let's explain:

When Moshe & Aharon first come to Pharaoh and demand to let Bnei
Yisrael take a three day journey to worship God in the desert, they also include a
sever warning of what may happen should Pharaoh not allow them:
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And that is exactly what happens, Pharaoh says no, and then the plagues
come to convince him that if he doesn't allow them to worship, that indeed more
and more plagues will afflict Egypt. Therefore aani 12T are general terms for the
entire set of Plagues.

However, the distinction between them becomes clear when we go back
to God's original commandment to Moshe at the burning bush. Note how God
not only instructs Moshe to go warn Pharaoh, but He also forecasts that Pharaoh
won't be convince by just nprnn T - instead God will need to bring more
plagues. What will convince Pharaoh will be the n1oa vyt :
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What is also interesting is the pasuk that Chazal quote to prove that nmvi vt is
an - comes from the story of how Har ha'Bayit is chosen to become the

permanent site where the Bet ha'Mikdash will be built. Note the source pasuk for
this drasha in Divrei ha"Yamim Aleph chapter 21, and highlights to show this
thematic connection
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Even though the phrase N2V ’-1'9;} is usually associated with Matan

Torah - since that is for sure where Bnei Yisrael withessed God's Divine
Presence, for some reason - this drasha claims that it was witnessesed during
Yetziat Mitzraim as well. However, the proof text the Haggada quotes makes so
much more sense when you read its wider context in Sefer Devarim, which is all
about Maamad Har Sinai (and Am Yisrael's need to be forever faithful to that
covenant).

As we quote those psukim from Moshe Rabeinu's speech in Devarim
chapter 4, note the thematic connection between Har Sinai & Yetziat Mitzraim:

.....

,\hm by o‘m cm‘m N‘D ‘W)N Dm mb ]’397 1’-1 ‘W)N cm YN D’D’b m bu\o ’3 :‘J mb

oy ynvn Y AN YRVID IR N3N 91T 372 MmN cm:\m n¥P-1Y) ,020¥N wvnbw
DN9IN NTIND MO :nvn 19 ﬁnv‘: m:tb t:m‘m neI IN o
DY NYY-IYN 933 .o’?‘ra DN, NNV $I12) APIN 133 1NN
PPYI--019303 ,0PTIN MM

‘]g’}g\?ﬁ uv_mg‘o-m D 97290 T PN DONDND NN M 0D, NYTY DNID NAN DY

UND TINND,IY0Y PIIT NZITHD IUN-NN TNID NIND-OY) 5 TI97 0P -

L0299 ,5731 1102 12292 TN PINN 712 I, PHAN-NN 0K 9 ,NND) 1Y

LDINRD DR 12 APYR WK LT NRpR 0 VR0 DR ONRIY 0D ,00R0 N1 - MR

This quote is also interesting (see Shmot 4:17), as it the last line of the
'‘burning bush naarative' (note how that parshia concludes with this pasuk). Note
as well that the purpose for "mateh" that God gives Moshe is to help convince
Bnei Yisrael, that indeed God has come to redeem them (see Moshe's opening
question in Shmot 4:1-2).

In this context, the miracles we witness coming out of Egypt, were not only
to convince the Egyptians, but also to impress Am Yisrael, to help them become
ready to receive the Torah on Har Sinai. [A nice theme for the Seder as well.]
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To appreciate the beauty of this drash, one simply need to reads it source
text in the Navi Yoel. We quote the entire chapter, noting how this relates
specifically to the future redemption of all Mankind and not to the Exodus of
the past. Note also how it relates to the ability of God's sprit to dwell within even
servants and maidservants :
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After re-telling the story of our past - we express our hopes for a better
future for all Mankind - as that was the goal of our original redemption from Egypt
A very fitting way to complete the round of drashot on "arami oved avi" -
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